In featuring as its cover story the 1961 gathering of the Third Assembly of the World Council of Churches in New Delhi, the American news weekly Time was chiefly impressed with the challenges and difficulties facing the churches seeking ecumenical unity:
[M]any of the sectarian dicta and dogmas that once stirred great debates in Protestantism are dead letters. In America the ethnic loyalties and local ties that once buttressed such sectarian doctrines have almost dissolved in the comings and goings of the most restlessly transient population in the world. In Europe the state churches -both Protestant and Catholic -that once were part of the fibre of society, stand cold with empty pews and silent with declining vocations. The uncertainty at the center has been matched by the pressure from outside. The march of Marxism, the idolatry of science, the determinism of Freud, the stigma of [Christianity] being a 'white man's religion', the resurgence, with the rise of the new nations, of the 'national' religions such as Hinduism and Buddhism and Islam -all are helping herd the scattered Christians into one corral. This is not true Christian unity, but it is producing a sense of unity and a growing recognition of an urgent common need -to rethink fundamentals and to change traditional ways. Niles (1908-70) proclaimed. 'God doesn't love the church -God loves the world.' And the Nigerian physician George Ademola added: 'I don't believe in saving souls imprisoned in miserable bodies.' 2 Accordingly, the World Council took, in the wake of the massacre of anti-Apartheid demonstrators in Sharpeville and high profile Civil Rights activism in the USA, a tough new line against racial prejudice. In addition to this, the World Council merged with the International Missionary Council, as both organizations resolved to give new form to the old task of evangelization. 'New Delhi 1961' was perhaps the high water mark of the still largely Protestant World Council of Churches. Christians might be herding themselves into a common global corral, as Time observed, but there was also optimism for the future. After all, the Third Assembly of the Council constituted a global and ecumenical movement of hundreds of churches and several hundred millions of members engaging at once in theological reconciliation, new mission strategies, and with the inclusion of the new Orthodox churches, the church's social and political engagement with 'the Sputnik world', as the Secretary General of the World Council, the Dutchman W. A. Visser 't Hooft (1900-85) put it. Perhaps at no time did it seem closer to functioning as a global religious assembly parallel to the United Nations, from which it drew inspiration, and at no time did the Council better articulate the hopes of a postcolonial era, in which East and West, North and South, might embrace each other, at last, as equals. In any event, it seemed now that the Protestant churches, once hopelessly fragmented and divided, were now at last willing to work in concert at the international level, inspired by a common faith to serve humankind.
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Churches and (International) Civil Society
Much has been written about the relation of the institutional church to the nation and to the state, but relatively little on the churches' relation to civil society, that field of associations situated between family, state and market.
4 Some scholars regard churches and other worshipping communities as more or less constituent parts of civil society.
5 Others, however, are reluctant to conceptualize churches as such. Though recognizing that some voluntary associations of nineteenth-century civil society were religious in character, the historian Stefan-Ludwig Hoffmann chose to define these organizations as 'non-ecclesiastical' in nature. 6 In some respects, churches, historically speaking, have not resembled the voluntary associations of civil society. The hierarchical
